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Philosophy of Bhagavad Gita

The philosophy of Bhagavad Gita is the philosophy of the Veda, which is the
philosophy of Hinduism. There are various divergent concepts thriving under the
name of Hinduism. Hinduism welcomes the diversity. However, there some high
level common salient concepts, about which almost all Hindu saints and leaders
agree. Some of them are listed here. References to the relevant verses from the
Gita are given in brackets.

1. All creatures, including human beings seek happiness. If questioned under what
conditions we want happiness, the answer is always, everywhere and
unconditional. If unconditional happiness is possible, it should be here and now.
The only reason we are not happy is because we are not availing the intrinsic
happiness and fulfilment. Problems will be there in life. Even in the worst of
situations, we always have the freedom to put up a brave, cheerful face and
handle the problems head on. This emotional independence by which we can
assert our happiness that is independent of people, objects and situations is the
goal. This is called Moksha. (2.11, 2.55-2.57, 2.71)

2. We are not able to avail the happiness because of wrong assumption about our
identity. If we know and assert our real identity, we will be happy naturally,
because that is our true nature. We need to go step by step from where we are.
First, we need to get out of lethargy into activity. Second, we have to turn
selfish activity into selfless activity. Third, we need to develop the capacity to be
introvert. Finally, we need to find deep within ourselves our real nature. (5.7,
6.3, 6.10, 6.27, 4.33, 4.34, 18.20)

3. Hinduism gives a philosophy, and a way of life based on the philosophy. Most
of modern Hinduism is based on the Vedanta philosophy. Almost all of the
saints and leaders of Hinduism in the past 5000 years agree upon some basic
tenets of Vedanta. They are presented here. On this foundation, Hinduism
allows people to have variations in the details and encourages diverse practices
to suit different temperaments of people. Hinduism believes in the principle of
Unity in Diversity. (4.1-4.3, 4.11, 7.21, 9.14, 9.15, 12.8-12.11)

4. The individual, called jiva is the possessor of freewill. As freewill is "free" from
matter, memories and emotions, the jiva is not a part or product or property of
the body or mind. The jiva is an independent entity, who expresses and
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experiences through the body and mind. (15.7, 15.8, 15.9, 15.16, 2.12, 2.13,
2.22)

The jiva is wholly responsible for all the situations faced in life. (6.5) The present
situation faced by the jiva is the result of the past actions (physical, verbal and
mental) of the jiva. The future situations that will be presented to the jiva will
be the result of the past and present actions of the jiva. The jiva cannot escape
the good and bad consequences of its actions, even by death. (6.41, 6.42,
16.18, 16.19, 16.20, 9.3, 13.22) This is called the Law of Karma.

Isvara is the sum total of all that exists. (7.4, 7.5, 11.7, 11.13, 11.38) Isvara is
that Supreme Being, to whom, the entire material Universe is the body, the
sum total of the minds of all jivas is the mind and identifies with the whole of
existence. So, Isvara is everywhere as everything. (11.5, 9.4, 13.14, 13.15,
13.16, 13.17)

Devataas are the cosmic equivalents of the various faculties of an individual.
For example, the sum total of the seeing faculty of all the jivas put together
forms the seeing faculty of the Isvara, and is represented by the Surya devataa.
Worship with a desire for specific worldly security and prosperity is done to the
corresponding devataa. This kind of worship is inferior to worshiping the Isvara.
(7.22,7.23,9.25)

Isvara has created, or rather has become or appears as, the jagat (Universe) for
the benefit of the jivas to express and experience, by which they will mature in
wisdom, which is the purpose of the existence of the Universe. For this, Isvara
creates, sustains and recycles the Universe. (9.17, 10.20, 13.17) The jivas
continue to exist with all their past effects and impressions intact even on
recycling of the Universe. (8.19)

Isvara knows the innermost thoughts and intentions of every jiva. (10.20, 18.63)
Isvara oversees the reward of every physical, verbal and mental action of every
jiva in a fair and appropriate manner. (4.11, 9.19, 7.21, 7.22) This does not
make Isvara judgmental because, Isvara is not different from the whole of
existence. It is Isvara, as it were, that enjoys or suffers as the jiva itself. (13.15,
13.23, 9.24) Isvara is compassionate to every jiva because the jiva is not apart
from lIsvara. (7.7) It is just the Law of Nature that results in the reward. Isvara
wants every jiva to learn from the good and bad experiences encountered in
life and grow in wisdom. (4.33)



10. Isvara's teachings are available in the form of the Vedas, which was revealed to

11.

12.

rishis in the distant past. (4.1) Isvara teaches the jivas through various saints in
all places and in all ages. (4.2, 4.3, 4.34) Isvara is accessible to any sincere jiva in
any place in any age. (7.21, 4.10) Occasionally, Isvara comes in the midst of the
jivas in the garb of another jiva (incarnation) to help and teach the jivas. Isvara
has come innumerable times in the past and will come innumerable times in
the future. (4.6, 4.7, 4.8) Any teaching of anyone in any age is acceptable as
authentic if it does not contradict the Vedas. (13.25, 16.23, 16.24)

By having a relationship with Isvara, which is based on faith, gratitude and love,
the jivas can face the ups and downs of life with poise. The relationship will
help them to be honest, compassionate, disciplined, unselfish, peaceful and
happy even under extreme situations in life. With this equanimity and poise,
the jivas will be able to learn from the various experiences, grow in wisdom and
understand that they are not apart from Isvara. (12.13-12.20, 9.34, 12.6, 12.7)
This relationship is called Bhakti.

To develop the relationship with Isvara, puja (worship) is a very effective
exercise. Isvara can be worshiped as without form or through any form. It
depends on the temperament of the worshiper. (12.2, 12.3, 12.4) The worship
can be physical, verbal or mental. As Isvara is everywhere, knows the innermost
thoughts and is compassionate, all that is needed is love and sincerity. (9.26)
Isvara will know even if the jiva calls by any name. Isvara can be worshiped as
male or female or neither or beyond. Isvara can be worshiped as any aspect of
Nature or any form. (11.5) Different forms of mental worship are called
upaasana (meditation). Hinduism has developed a detailed system of
preparations and procedures of meditation that is suitable to people of
different temperaments. (6.10-6.28) Usage of images and other representations
of Isvara helps to concentrate the mind and form a personal emotional
relationship with Isvara. Stories of incarnations, saints and devotees, stories of
divine personalities which incorporate various aspects of Isvara, allegories that
help meditation on various qualities of Isvara and various legends help forming
a personal relationship with Isvara. Any form of worship invoking an all-
pervading, all-knowing and all-powerful entity is accepted as worship of Isvara.
(7.21, 7.22)



13. As Isvara is the whole of existence, anything that the jiva does is an offering to
Isvara and any situation that the jiva faces in life is from Isvara only. Thus, every
moment of life is an interaction with Isvara only. So, doing full justice to the
current situation in which the jiva is placed by doing its duty as an offering to
Isvara, is itself a form of worship of Isvara. (18.46, 9.27, 11.55) This is called
Karma Yoga.

14. When the jiva understands fully and deeply that it is not apart from Isvara, the
goal is reached. Freed from the cycle of desire, action and result, the jiva
merges with Isvara and attains real peace. This goal is called moksha - freedom.
(13.31, 13.32,6.29, 6.30, 6.31, 2.71, 2.72)

15. The Hindu way of life is harmonious living with the world, people and other
living beings in it, knowing the interconnectedness of everything, considering
everything as divine. Hinduism encourages and celebrates diversity. All daily
rituals, traditional customs, festivals, stories, legends, pilgrimages and art forms
of Hindus are designed to imbibe these principles. Engaging with them knowing
how they are connected to the principles given here will lead to a rich cultural,
emotional, intellectual and fulfilling life. This is the Hindu Way of Life.

Message of the Upanishads
Satyam Jnaanam Anantam Brahma (Taittiriya Upanishad 2.1.1)

The Vedas declare that reality (Brahman) is pure Existence (Sat or Satyam),
Consciousness (Cit or Jnaanam) and Infinite (Aananda or Anantam). Here is a way
to understand this.

1. Satyam

What we see as the world is based on the sense organs and the instruments that
extend the sense organs. The human eye can see only a limited range of
frequencies. Similarly the ears can hear only a limited range. There are other
animals which have a different range of vision and sound. Also, they have much
more powerful sense of smell than us. So their world is an entirely different one.
For example, when a cat enters a room, it knows who was sitting in the sofa an
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hour back based on the smell. It also knows if you have gone to the park or not
based on the smell of the flowers on you. Sharks can detect the electrical current in
the bodies of animals swimming in the water a few meters away. Even with all the
modern technology to extend our access to the various physical phenomenon in
the world, there is no reason to assume that what we detect in the world is all that
actually exists. There can be entirely new kinds of matter and energy that so far we
do not have senses or instruments to detect.

What we see and interpret depend on the state of our mind. If we like someone,
we see them as beautiful. The chemicals and hormones in our blood affect the way
we think and judge. Also, all our past experience affects our interpretation of the
people, objects and situations in the world. Thus, though the world seems to
appear outside us objectively, what we know of the world is only what our
instruments (senses and mind) show us. We have no access to the bare naked
reality that exists. This fundamental reality is referred to as Existence.

What is the nature of Existence which is beyond these apparent properties like
color, sound, smell, mass, temperature, charge, momentum, etc.? We know that
properties like color, sound, texture, etc. are all emergent phenomenon. When we
look at things at their minutest constituents known today like quarks and leptons,
these properties do not exist. There are a different set of fundamental properties,
which give rise to the perceivable properties at various composite grosser levels.

Vedanta extends this concept and says, “As long as properties are experienced, you
have not reached the most fundamental level.” So, every property is only an
emergent phenomenon. At the ultimate fundamental level, Existence would
necessarily be free from any properties. Vedanta gives an example to understand
this: pot-ness does not exist in the clay out of which pot is made.

This fundamental entity, of which the whole universe is made of, is called Sat or
Satyam. It cannot have any properties (nirguna). Any two objects are distinguished
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only based on properties. As Sat does not have any properties, is has to be only one
(ekam eva adviteeyam). Any change is only change of properties. So Sat has to be
changeless (nirvikaara). Changeless with respect to space and time. So Sat is all-
pervading (sarvagata) and eternal (nityam). Parts of an entity are based on
properties of constituents. So Sat is partless (akhanda). So, Sat is One, Infinite, All-
pervading, Eternal, Changeless, Partless, Property-less, Absolute Existence.

2. Jnaanam

Let us analyze the subject-object relationship in perception. When | see a flower, |
(subject) am the body, including the eye. The flower is the object. Form and color
of the flower are properties. When | want to judge the properties of the eye like
myopia or color-blindness, | put one step back. The eye is the object. “1”, including
the mind, is the subject. Extending this further, the real “I” is the ultimate subject,
which can never become an object of perception by the senses or conception by
the mind. [Drg Drsya Viveka - 1-5] This ultimate subject is called Cit or Jnaanam.

In any subject-object relationship, properties always belong to the object. To judge
the property of anything, it has to be given the status of an object. | need to extend
myself to the edge of the instrument that is in contact with the object (internal or
external) to experience and evaluate the properties of the object. Thus, I, the Cit,
being the ultimate subject, cannot have any properties.

Applying the same logic that we applied to Sat, Cit also is One, Infinite, All-
pervading, Eternal, Changeless, Partless, Property-less, Absolute Existence. So, Sat
and Cit are not different. They are the same entity.

Thus, real |, the Consciousness is the fundamental entity from which the whole
universe has emerged. This is conveyed in innumerable statements in the various
Upanishads belonging to various Vedas. As a sample, four statements, each one
taken from one of the Vedas, are called mahaavaakyaas.



3. Anantam
To understand the relationship between the infinite (Anantam) Sat-Cit and the
finite world, let us take an example.

We have the numbers 1, 2, 3, 4, ... The existence of these finite numbers indicate
that we can go on counting forever. So we have the concept of “infinity” in
mathematics. From the point of view of infinity, we cannot distinguish finite
numbers like 1, 2, 3, etc. This can be seen from the equations below:

(1) inf-1=inf
(2) inf-2=inf
From (1) and (2),
inf—1=inf-2

Thus from the point of view of infinity, 1, 2, 3, etc do not exist as discrete numbers.
As the number line is homogeneous, any point on it is only imaginary. There is
really no difference between one point and another point. Thus, from the point of
view of the infinite, finite does not exist. But from the point of view of finite, the
infinite exists.

Now, we can apply the same logic to the whole of existence. We have seen that
Sat-Cit is the Infinite. The world that we see is finite. From the point of view of
infinite Sat-Cit, the finite world does not exist. From the point of view of the finite
world, the existence of infinite Sat-Cit cannot be denied. So, Sat-Cit has absolute
existence and the empirical world has only relative existence.

This relationship between the infinite and finite is called Maaya.

4. Jivanmukti
Thus, the whole universe exists in Me, the pure Consciousness, as a relative
appearance. My existence is of a higher order of reality compared to the world.
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Vedanta gives an example to understand this: When a rope is mistakenly perceived
as a snake in dim light, the rope is not affected by the perceived snake.

So, the world and its problems cannot affect me, just like the water in the movie
does not wet the screen on which it is projected. The world is just a relative
emergent superimposition which exists using me, the Sat-Cit-Ananda — Infinite
Conscious Existence, as the support. This understanding frees me from all
psychological defects like insecurity, anxiety, sorrow, fear and desire. This freedom
is called Jivanmukti.

5. Sankara’s Summary
The three points we have seen here has been summarized as the three famous
statements by the great teacher Sankara:

*= Brahma satyam (from 1) — Infinite Consciousness is the fundamental reality.

» Jagat mityaa (from 3) — The finite universe is a relative appearance.

» Jeevah brahma eva na aparah (from 2) — The real ‘I’ is not different from Infinite
Consciousness.

6. Jeevaatmaa and Paramaatmaa

The whole finite universe of name (conception by mind) and form (perception by
senses) exists as an apparent emergent phenomenon in the pure infinite
Consciousness. The Consciousness reflected on a particular body-mind complex is
called Jeevaatmaa. The Consciousness reflected on the whole universe is called
Paramaatmaa or Isvara.

As long as the person considers himself as an individual, Isvara cannot be denied.
When the person understands and identifies himself as the real ‘I’, which is pure
Consciousness, he understands that the real Isvara and the real Substratum of the
world are also the same pure Consciousness, which is his own real nature.
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Thus, the Absolute Reality is not in conflict with the Empirical Reality. They are
complementary to each other. This allows us to deal with the everyday life in the
world keeping the knowledge of the Absolute Reality in the back of our mind.

7. Saadhana and Moksha

A mind that has strong likes and dislikes and is attached to the body, mind, other
people, objects and situations cannot understand and accept the real nature of the
Self. The mind needs to relax a bit so that the teaching can be absorbed. The way to
relax the mind from its strong likes, dislikes and attachments is called spiritual
saadhana or spiritual life. Saadhana is in the form of:

* |eading a moral, ethical and useful life in the spirit of service and sacrifice
= worship of Isvara as an expression of gratitude and love
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» practicing equanimity in accepting the dualities of life like success and failure
= practice of concentration of the mind

*= being in the company of holy people

* reading books on spiritual life, devotion and philosophy

» listening to talks and participating in discussions on spiritual life

With sufficient purity of mind (freedom from strong likes and dislikes) and by
continual exposure to the concepts in the Upanishads mentioned above, the mind
will imbibe them and the person will be able to clearly identify himself with the
Pure Consciousness. This switch in identity is called Moksha and he will live the rest
of his life as a Jivanmukta.

Chanting and Study
One of the popular and effective ways to understand and imbibe the principles of
Hinduism is to chant an assortment of verses everyday remembering the meaning.

This sequence of selected verses from the Gita is put together for this purpose.

Gita has about 700 verses spanning 18 chapters. The main topics covered are

* Nature of the individual = Right action with right attitude
= Nature of God = Meditation
= Nature of world = Self-effort
» Relationship between the individual = God’s grace
and God = Moral and ethical values

In this selection of 73 verses, almost all the important topics in the Gita are covered
in a systematic sequence. | hope this helps the reader to grasp the message of the
Gita and inspires to put them into practice.

Gokulmuthu Narayanaswamy
28-03-2015 (Ramanavami)
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%o o TR 1: 1 &R %

$r1 gurubhyo namahlharih oml|

Arjuna’s surrender to Sri Krishna, asking Him to teach, induces the Lord to reveal the Gita.
(N

2l YUY dETHIT
o K3 ¢ N\
J=ITH ol YA ST |
N\ [ Nl oY . o N
Jegd: TR dfle deH
\ * * *
RIS SE M |l o qa=a Il -9 1)
1. karpanyadosopahatasvabhavah
prcchami tvarh dharmasammiidhacetah |
yacchreyah syanniscitarh briihi tanme
Sisyaste'harh $adhi mam tvam prapannam || 2-71]
HYTY irq 3Ygd & = with mind overpowered by misery, Wﬁ? = | am asking, ©d¥ =
to You, &% aHc T = with the intellect confused regarding what is right and wrong, 9d =
what, 9 F1d = may be good, | = for sure, & = tell, Id.= that, & = to me, T d
3@H = | am Your disciple, M = teach, A = me, <™ 9949 = (I have) surrendered to
You.

This verse, composed by Sri Madhusudhana Saraswati as a salutation to Krishna,

summarizes the entire Gita teaching.
N S =

Rl ARSI AR
HE™ FE IMAvdga a9: |
2. prapannaparijataya totravetraikapanaye |
jianamudraya krsnaya gitamrtaduhe namah ||
999l qIRSAHE = to the wish fulfilling tree of those who have surrendered to Him, RIEEEC

qUE = to the one holding a whip in one hand to control horses, representing the mind and
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senses, F Ha™ = to the one showing jnaana mudraa, ™M = to Krishna, Mamd @ =to
the giver of the Gita nectar, ¥H: = salutations.

The Lord Himself talks to us through the Gita. So we celebrate the words:
g l
$ri bhagavan uvaca

SETET = the Lord, 3919 = said

Hxh AGUH - mukta laksanam

This is where the actual teaching starts. Mukti, the goal, is defined and the means is stated.
It is made very clear that the goal is to be free from sorrow arising out of the transiency of
things and the means to that goal is wisdom.

3 || SR aRIEEcd TG Wi |
TN ATRIed qOedt: I 22 1
3. aSocyananvasocastvarh prajiiavadarmsca bhasase |

gatastinagatastimsca nanuéocanti panditah I 2-1111

=~ =~ - . - .
SR 31 = (you) are lamenting about that which is not worthy of lamentation, T@¥H_

ESIEIAG & e = you are speaking like the learned, ITd{ = (about) the gone, SFTAA I
= and the present, 7 TRIEIed JedT: = the wise do not lament.

The description of the goal, which is to be a man of wisdom is presented in the next few
Verses.

@ || ISTETId IS HIHT Gieqre HarTdw. |
ATAIATHT g8 Raugeda=ad 1| 44 |

4. prajahati yada kaman sarvanpartha manogatan |

atmanyevatmana tustah sthitaprajfiastadocyate [l 2-55 ||
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TSRl a1 = when one gives up, EFHTFI\HHTQ?L: all desires, a1 = Arjuna, Hﬁl’*‘l?—lﬁz
occuring in the mind, STcHTA TF SAIHAT g8: = satisfied in himself by himself, Faa 9=1: el
I=4d = then he is said to be a man of firm wisdom.
haN o ha¥ o
Y g EAGg dHAT: Y [ deyE: |
haN o (VaN haN
T RTIR : e iee=ad 1| -4 |l
5. duhkhesvanudvignamanah sukhesu vigatasprhah |
vitaragabhayakrodhah sthitadhirmunirucyate |1 2-56 ||
gy gfed T = whose mind is unperturbed in troubles, §®Y T T9&: = who is free
from craving amidst pleasures, did = who is free from, TT = attachment, ¥ = fear, HI: =
and anger, ®a €i: = whose knowledge is firm, gl?-l: I=4d = is called a sage.
¢ haN
U CEI S o Erasis fee) 1| YHRIHA |
o\ o e aN [aN aN
AlHAGId « gI¥ d&d YT HId™dT 1l R-%9 ||
6. yah sarvatranabhisnehastattatprapya subhasubham |
nabhinandati na dvesti tasya prajiia pratisthita |1 2-5711
J: = one who, @a= SRTEE: = is unattached everywhere, dd_dd_ M9 = on facing various
situations that are, ¥ = favourable, 3IMH_= and unfavourable, 9 = neither, ATl =
rejoices, & = nor, & = abhors, & = his, ¥&T = knowledge, T = is firm.
< .
9 || [IE™ HEFD: G AN H:F98: |
[N RN o N o [N o
[AHAT [ NEg [ 9 RAMdHTRT=SIT 1| R-92 1l

7. vihaya kamanyah sarvanpumarmscarati nihsprhah |

nirmamo nirahankarah sa $antimadhigacchati |1 2-7111
ICRREEACIC R ?FIElf?I\: he who, having given up all desires for sense objects, AT = that
person, T = moves, F:E9&: = without getting affected by them, fema: = without a sense
of ownership, fFREER: = without a sense of individuality, &: = he, ZMfed NS = enjoys

peace.
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i) 1111'?'1— gita margam

This is one of the several verses that summarize the steps towards the goal.

o Ne

Al qmg?ﬁr EEIARE] laﬁl?n‘cn ISTctlet: |
DI Faely = f5ead 1| ¥-9 I

8. yogayukto viSuddhatma vijitatma jitendriyah |

sarvabhtitatmabhtitatma kurvannapi na lipyate |1 5-7 ||

IRTERR: = karma yogi, f=I&IcAT = pure-minded, ffSaTedm = having controlled the mind,

fSTdf=ga: = having conquered the senses, W 3TIcH H{dTcHT = becoming the self of all
beings, 3@“:1\341'?:[ = although engaged in action, 9 fTd = is never affected.

The path is broadly divided into two stages.

NN\ N .

| RGN FH FRUTGI |
W al-‘qa' JAH: EFRUTﬂ_CI?T &3
9. aruruksormuneryogarh karma karanamucyate |
yogartidhasya tasyaiva Samah karanamucyate || 6-3 ||
GG ﬂal: = for a seeker who wants to reach, &Fﬂ: dhyaana yoga, 9 = karma yoga,
EFITUTH\?HII%I = is said to be the means, TWT ST&SET = who has reached dhyaana yoga, d&d =
for him, @@ = only, 2™: = renunciation of action (followed by jnaana yoga), WT{E?Q%I =

is said to be the means.

FH qT: - karma yogah

We are not merely the body.
NN N N .
20 |l QRAISTEHAIYT q& h[HIY 2TIEI?I S |

qT BTN = i Il 93 1l
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10. dehino'sminyatha dehe kaumararm yauvanar jara |
tatha dehantarapraptirdhirastatra na muhyati |1 2-13 ||
e A= @ = just as how the indweller in this body, EI?IHIT{: (goes through)
boyhood, Z\l\17=l?|'11= youth, ST = old age, 9T = similarly, EE STea TfH: = (is) the attainment

of another body, ¥R: = the wise, @ = about this, 7 F&Ifd = is not disturbed.

The mind is our instrument. A mind that is under our control is a good instrument.
~ s =~
2 Nl SGIGIHATHTA ATcHIAHIHIGU |

ST TTCHAT T AT RGTERA: 1l &4 1

11. uddharedatmanatmanarh natmanamavasadayet |

atmaiva hyatmano bandhuh atmaiva ripuratmanah |1 6-5 ||
3@?{: one should uplift, 3TcHAT = by the intellect, 3TcHTH = the mind, 9 = (one should)

never, dil('HI-'lH\\-HdHIqad\= should lower the mind, SATcHT = mind, W = itself (when under

control), & = indeed, 3TcHA: ag: = (is) friend of the person, 3TcHT = mind, T = itself

(when not under control), Rg: = (is) enemy, TTcHH: = of the person.

A dharmic life is necessary for purity of mind.
R | FFEFAYFH A AT FEHT dd |
TSN I qUAE qIET A0 1 ey 1
12. yajiadanatapahkarma na tyajyar karyameva tat |
yajfio danarh tapascaiva pavanani manisinam || 18-5 |1
o7 g d9: FH = activity in the form of sacrifice (giving back to nature, other living beings,
other people, ancestors and teachers), charity and austerity, &1 <=9 = should not be given
up, Eh‘l?ﬁ-'l\z must be done, @ = certainly, dd_ = that, 9<i: = sacrifice, €1{ = charity, d9: & =
and austerity, ¥ = only, Q&1 = (are) purifying, AU = to the spiritual aspirant.
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The golden rule of all morality:
93 || SATCHITFIA @as | qafd AisTH |
e 1 3 a1 3 | N G Aqd: &R I
13. atmaupamyena sarvatra samarh pasyati yo'rjuna |
sukharh va yadi va duhkham sa yogi paramo matah [1 6-32 ||
e SATFH = comparing with himself, qaA = everywhere, S5 _9%47d 9: = one who sees
equally, 31\_@?[ = Arjuna, §@H_= happiness, a1 = or, qig = if, a1 = or, g @H = distress, |: =
that, FRT = aspirant, 9H: Hd: = is considered the greatest.

Best form of charity is defined:
9% || AR FEH S STIRINY |
TR TS T IH T qEH diieash AN 29-30 i
14. datavyamiti yaddanarh diyate'nupakarine |
dese kale ca patre ca taddanarm sattvikarh smrtam |1 17-20 ||
qIds9¥q_ = ‘giving is a duty’, gfd = thus, gd_= which, J€H_= charity, ﬁ?ﬁl = is given,
aﬂq?b‘lﬁﬂ\T = to a person who may not reciprocate, R@W=ina proper place, %S 9 =and at a
proper time, 9 9 = and to a suitable person, dd = that, g« = charity, Hﬂ'\?‘%‘{mz is
considered to be noble.

Physical, verbal and mental austerities are listed:
N~ o N\ <
M ECIEGNIRIEPGE ATHHNSEH |
STRTEEHRET T TR d9 I=9d 1| 99-9% 1|

15. devadvijaguruprajiia ptjanarm Saucamarjavam |

brahmacaryamahimsa ca $ariram tapa ucyate || 17-14 ||
4 fgs 16 H1gl 9iH = bowing down to gods (nature), cultured people, teachers and wise
men, fﬁ?ﬂlz cleanliness, 3113—|°7:|'q\= straightforwardness, aa%faqz chastity, A = = and
nonviolence, ZTRH_ dq: 39 = is said to be physical austerity.
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% |l TSI a1 @cd PR = gd)
CATAMERTE 9 aIgHd a9 I%d 1| go-94 |
16. anudvegakaram vakyarm satyar priyahitarm ca yat |
svadhyayabhyasanam caiva vanmayarm tapa ucyate |1 17-15 ||
31@'3“175{{= not agitating, aIH = words, <9 = truthful, T'ﬁ?ilq\: pleasant, l%‘drlﬂ =and
beneficial, Id_= which, T IWTEAH_ I = and regular study of scriptures, ¥ =

certainly, IT€HIH d9: I=4d = is said to be verbal austerity.

2\ « DN oo
29 |l H: YHIq: i cd AFHICHIETHYE: |
S o N a e haN ha¥
HEAEYMENcAdd d9T HIGH=Id 1| 9-2%& |l
17. manah prasadah saumyatvarh maunamatmavinigrahah |
bhavasamsuddhirityetat tapo manasamucyate |1 17-16 ||
T SEE: = contentment of the mind, @Faca = gentleness, AFH = silence, e [ieE: =
mind-control, & @RE: = purity of motive, 2fd Tad = all this, I9: AFEH S=4d = is said to
be mental austerity.
Focus on your contribution. Be contribution-centric instead of consumption-centric. Long-

term inner development by learning from success and failure is more important than the
short-term external result. The next two famous verses say that.

N~ ~ =~
< || RHTYATIRNE HT ®AY hqld- |
¢ N ¢ haN N W aN
HI HRAEJH: HI d HFRISECARHIUT 11 R-¥9 I
18. karmanyevadhikaraste ma phalesu kadacana |
ma karmaphalaheturbhtih ma te sango'stvakarmani || 2-47 ||
AT = over action, @9 = alone, AR o = you have choice, HT = never, qu_(\'z"a = over the
results, sqr=< = at any time, Hl = never, T TS é@: ¥: = become motivated by the results
of action, ®T = never, d = your, §@§: = inclination, 3%g = should be, IHAMT = towards
inaction.
haN (VN .
RN JUTE: & RHTUT 98 cdddl Yq3Y |
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Rrgarfergalt: @AY a1 GHca AWT I 1l R-9¢< |
19. yogasthah kuru karmani sangar tyaktva dhanafjaya |
siddhyasiddhyoh samo bhiitva samatvarh yoga ucyate || 2-48 ||
I = abiding in karma yoga, %% = perform, FHIOT = actions, HFH ATl = giving up
attachment to the short-term results, 9954 = Arjuna, frea faean: am: ¥cdl = remaining
equipoised in success and failure, HHcIH = equanimity, IRT: I = is called yoga.

By offering the fruits of all action to God, work becomes Karma Yoga, the means to the goal
of mukti (freedom from all sorrow). The next two verses show that.

Re || 3 & GEFET e = T A |
g AERSTHIed dedeia=adied d 1l -3 |

20. aham hi sarvayajfianarm bhokta ca prabhureva ca |

na tu mamabhijananti tattvenatascyavanti te || 9-24/]
3. = | am, & = indeed, @& T AAT = enjoyer of all activities, = = and, 5J: T = =
also the only Lord, & g HTH_SIRFAId = but they do not know Me, T<a = in reality, 3%d: =
therefore, =dated o = they fall.
R || ARAR IFA9E! Teo RHE % |
gge ThIdHT Seal Al AMeag=sid | 4~ 1

21. bhoktaram yajfiatapasarh sarvalokamahesvaram |

suhrdam sarvabhiitanam jiiatva marm $antimrcchati |1 5-2911
ﬁﬁh‘m—l: enjoyer, Il d9ETH = of all actions and austerities, &4 @i% H%’&T‘I; the Lord of
all the worlds, §&gH_= the well wisher of, &d = all, ¥dt=H_ = the living beings, STcal = thus
knowing, AT = Me, ZMM=d¥q_ F=3d = one attains peace.

Summary of Karma Yoga:
o o (VaN . haN
R HE G4TUT |HTUT eqEYTeqTcHH AT |
fFRTRATeEaT ea Feged favTasat: Il 3-30 |l
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22. mayi sarvani karmani sannyasyadhyatmacetasa |
niraéirnirmamo bhiatva yudhyasva vigatajvarah |1 3-30 |1
" = to Me, AT HAT =g = offering all actions, STeHdIcH JqET = with a devout
mind, fRmi: = without expectations, fe|: = without possessiveness, ¥cdl = so being,

geaed = fight (do your duty), BRTA SaX: = without anxiety.

Special advantage of Karma Yoga compared to mere action:
3 || AETREREATEITS R Segama | forerd |
T e T JEdl FET Il R-%o |l
23. nehabhikramanaso'sti pratyavayo na vidyate |
svalpamapyasya dharmasya trayate mahato bhayat || 2-4011
d S8 SR A’ AR = in this pursuit there is no failure, Iq™: 4 fard = there is no
adverse result, Waﬁr = even a little, 31 = of this, A = discipline, T = protects,

Hed: {41d = from the great fear (of bondage, sorrow and death).

Wik QWT: - bhakti yogah

Different types of devotees:
[Ny N . [aNaN <
R N AT Hsled HT ST GhldaTS G- |
Tt FATRetelt el = SRS 1| 9-95 ||

24. caturvidha bhajante marh janah sukrtino'rjuna |

arto jijiasurartharthi jiiani ca bharatarsabha || 7-161|
Tgﬁ‘él'r: eted HTH_S1: Gt = four types of virtuous people worship me, 3@;:[ = Arjuna,
M = the distressed, ﬁrﬁﬂﬁt = the seeker of knowledge, a1l = the seeker of wealth, EﬂﬁT
o = and the wise, WA = Arjuna.
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Jnani is the best among devotees.
N\

Y || IAT: F Qad S caTeHd | HaH |
aMieerq: @ & IelcAT et IR Il 9-9¢ I
25. udarah sarva evaite jiani tvatmaiva me matam |
asthitah sa hi yuktatma mamevanuttamarh gatim || 7-181|
SELE ad eC) '@l = all these (devotees) are certainly noble, §|17-'ﬁ d = however the wise man,
N

A = is Myself, § #GH_ = this is My teaching, 3TR¥d: &: = he has surrendered, & =

certainly, whIcHT = with a steadfast mind, HTH_= to Me, W9 = alone, aﬁﬁﬁl{ﬂﬁl{: who
am the highest goal.

Who is a Jnani?
2§ || TEAT STeHATHw FFEFHT JIad |
g aId T HETcHT Ggod: 1l 9-3_ 1|
26. bahtinarh janmanamante jiianavanmar prapadyate |
vasudevah sarvamiti sa mahatma sudurlabhah I 7-1911
Wmaﬁ = at the end of many births, Wm&mﬁ = one comes to Me as a
wise man, Emjﬁ'q': &4 gfd = with the wisdom that Vasudeva is everything, |: = such a,
HETCHT = great soul, @?’f‘% =is very rare.

How is Vasudeva everything? The next two verses say that.
R9 || YERIISTS! aTg: © FHAl Fhedd 7 |
IEHN ZAE 7 AT Tl 1 -3 1
27. bhtimirapomnalo vayuh kharh mano buddhireva ca |

ahankara itiyarh me bhinna prakrtirastadha || 7-411
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fH: = earth, *MM9: = water, 31: = fire, aF: = air, @ = space, #: = mind, gf&: = intellect,
g = also, 9 = and, SEER: = individuality, 3 = thus, 399 = all these (are), & = My, e
YhTd: BT = nature that is divided eightfold.
R¢ || NIt TR fafg 7 |
SNt AETETE! 99E TTid SRTA I 04 I

28. apareyamitastvanyarm prakrtim viddhi me param |

jivabhtitarh mahabaho yayedam dharyate jagat || 7-511
U 9H_= this (eightfold nature) is lower (nature), ¥d: = besides this, § = but, ¥
whicd_fafg = know (My) another nature (which is), & = My, W™= higher (nature), Siig
{d™ = in the form of sentient beings, TEEl = Arjuna, I91 = by which, EQH\'JPJ% SUGE

this universe (made of lower nature) is sustained.

The idea is elaborated further:
R || AT Wl AFdfchidgd b= |
O Gefie Oid G AURETeN 29 1| e-v |
29. mattah paratararh nanyatkificidasti dhanafijaya |
mayi sarvamidam protar stitre manigana iva |1 7-711
" = apart from Me, W = fundamental cause, 71 3% ffdd_ TRd = there is nothing
else, I = Arjuna, | = in Me, H72|°1=I\= all, g9 = this, sﬁath is strung, F[;r = on a thread,
HIUFTOT: 9 = like pearls.
30 || STEATCHT IETHal TNdRERYd: |
AT Tl T dHHed T 9 |l oo |l

30. ahamatma gudakesa sarvabhitasayasthitah |

ahamadi$ca madhyarh ca bhiitanamanta eva ca || 10-201|
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3T&H_3TcHT = | am the Consciousness, {E’W = Arjuna, ad Hd ITRME f&ura: = residing in
the heart of all beings, 3&H = | am, aTH%: = the origin, ¥ = and, #Y9H_= middle, & = and,
d|H 31d: = end of all beings, W = certainly, & = and.
R || RaTEREa STl AT 9 fdqwe: |
3T UfEHTRR A I T 1 %99 |
31. pitahamasya jagato mata dhata pitamahah |
vedyarh pavitramonkara rksama yajureva ca || 9-17 ||
fa1 3®H = | am the father (sentient cause), 3%d SFTd: = of this universe, HIAT = mother
(material cause), dtdl = dispenser (of results of action), fiamTE: = grandfather (first cause),
a?J'FLz that which is to be known, 9= = that which purifies, %®R: = the word Om, g =
the Rg Veda, @ = the Sama Veda, I3+ = the Yajur Veda, I = certainly, = = and.

More details of the Lord as the dispenser of the results of secular and spiritual actions:

R || TUTTEHE Y FFgRggSTH = |
I NG Hog e TAEE=EAGH Il 392 |

32. tapamyahamaharh varsarm nigrhnamyutsrjami ca |

amrtarm caiva mrtyusca sadasaccahamarjuna || 9-1911
aquy 3‘H_= | give heat, 3&H = |, as ﬁl‘l@ﬁ? BFﬂETﬁ-T o = withhold and release rain,
IWAH A T = | alone am the cause of immorality, §cd: ¥ = as well as mortality, §d_3Td_
9 31&H_= | alone am the manifest and unmanifest, 3@%{ = Arjuna.

Whenever people lose faith in the righteousness, the Lord comes into the world to
reestablish righteousness by teaching everyone and handling the violaters.

33 || 927 1 & IHET TSTeaid W |

WWW dgTcH GIFIEH |l €= ||
33. yada yada hi dharmasya glanirbhavati bharata |

abhyutthanamadharmasya tadatmanarh srjamyaham || 4-711
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7T AT & = whenever, ST 75T = downfall of righteousness, ¥¥afd = happens, ¥Rd = O
descendant of Bharata, 3"ge2 = predominance, STHE = of irreligion (happens), el = at

that time, STTcHTH T ST = | embody Myself (in the world).

3 || TR |t o= = gshdL |
T TR 9 3T 11 @< )

34. paritranaya sadhtinarh vinasaya ca duskrtam |
dharmasarsthapanarthaya sambhavami yuge yuge |1 4-81|
QRO = for the protection, @TAT = of the virtuous, TR = 35kt = and for the
destruction of the miscreants, H HEATGTE = to reestablish righteousness, gRET = |
embody Myself, gﬁ gﬁ = in every age.

God can be worshiped in any form by any method.

AT T AT A R FeETgReSid |
T TSt gl e SR 1l e-32 I
35. yo yo yarh yar tanurh bhaktah §raddhayarcitumicchati |
tasya tasyacalam $raddham tameva vidadhamyaham || 7-21 ||
I: : = whoever, 3t at = whichever, agH_= form, ¥ = devotee, %F&aT = with faith, TRgH.
T<31d = desires to worship, a3 T = of that devotee, TS = steadiness of, STgRY A =

that faith, T = surely, STy /&H = | give.

Three stages of bhakti are presented in the next three verses. Doing action in the world and
offering the fruits of action to God is the first stage. Devotion and purity is more important
than grandeur.

FAREREE TP R R Pl
dag ARIIIEAHATH SFAdTeH: |l ] I

36. patramh puspar phalarh toyam yo me bhaktya prayacchati
tadaharh bhaktyupahrtamasnami prayatatmanah [1 9-26 ||
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=¥ = leaf, I¥9H_= flower, ®aH = fruit, ?-TWH; water, d: = whoever, # = to Me, ¥l
Tastd = offers with devotion, @d = that, 3T&H = |, WRIIIEAH, AT = accept that which is

offered in devotion, ¥9dTcH: = from the pure-minded one.

Worshiping God as the world by offering the action itself to God is the second stage.
39 || THUM TG TR gTe Id|
AR e deFesd AU Il 3RS ||
37. yatkarosi yadasnasi yajjuhosi dadasi yat |

yattapasyasi kaunteya tatkurusva madarpanam || 9-27 ||
gd_= whatever, FAN = you contribute, Id_= whatever, I = you consume, Id_=
whatever, @E\Iﬁ = you offer (as sacrifice), g™ Id_= whatever you give (as charity), Id =
whatever, TR = you do as austerities, Flead = Arjuna, dd = that, &t = do, qawfm&

= as an offering to Me.

The final stage is to offer the doership itself and thus be free from all bonds of actions.
AN . SN

3¢ || FARTIHRONE AIETH FHEwEH: |
H AW TEHICHT gl ATEUSIRT 1| o-R¢ |
38. subhasubhaphalairevarh moksyase karmabandhanaih |
sannyasayogayuktatma vimukto mamupaisyasi |1 9-28 ||
YA SH % = from the good and bad results, TaHq_= thus, qegd = you will be freed,
SN

FHIE: = from all the bonds of action, I T gk ITMcHT = with mind devoted to
renunciation and yoga, f¥g: = liberated, ¥ IUSaRY = you will attain Me.

The next two verses describe how to be a bhakta who is dear to the Lord.
~ [y o
R SHGBT AT HA: hdUl U o |
A N ~
P FREEN: TG @ : & 1 9-93 1
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39. advesta sarvabhtitanam maitrah karuna eva ca |
nirmamo nirahankarah samaduhkhasukhah ksami || 12-131|
TGl = (My devotee) is non-hater, a4 @ = of all beings,?ﬂ: = friendly, %&UT: U9 F =
and compassionate, fe | = free from ‘mine’-notion, ﬁ@ﬂ = free from ‘I’-notion, @9
g« gd: = same in comfort and discomfort, & = and forebearing,
Qo || Ggl: Fad TWN JATCHT T(I=IT: |
T eal Hgch: | | BRI 1| R-9% 1
40. santustah satatarh yogi yatatma drdhaniscayah |
mayyarpitamanobuddhiryo madbhaktah sa me priyah |1 12-14/|
Hrde: 9dd¥_ = always contented, el = tranquil, IdTcHT = self-restrained, TEWE: = with
determination, AR tfdd & gl%: = mind and intelligence fixed upon Me, ¥: = one who is

such a, Agxh: = devotee of Me, @: = he, ¥ Bf: = is dear to Me.
Bhakti Yoga is summarized in one verse:
haN .
9 || el WG Hg<hl HATST Al AHEEE |
= 2 .
A e STcH HqUEoT: || &-3% |1

41. manmana bhava madbhakto madyaji marh namaskuru |

mamevaisyasi yuktvaivam atmanarh matparayanah || 9-34 ||
HeHAT: Wd = fix the mind on Me, Ad ¥h: = (be) My devotee, Ad_ AT = (be) My
worshipper, AT _d8%%% = surrender to Me, ATH I TSy = you will reach Me alone, gzl
gy = thus fixing (the mind), STIAATH = on the Self, AAUEUT: = (keeping) Me as the

supreme goal.

God takes care of the needs people who choose Him instead of the world.
N e o ha
YR || ATl | T T qguEd |

ANt fFrcaThTgRRAT ATET FETEEE L %R I
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42. ananyascintayanto mam ye janah paryupasate |
tesam nityabhiyuktanam yogaksemarh vahamyaham || 9-22 ||
I1AT: = having no other goal, Fi=aded: AL = dwelling on Me, J ST = those people who,
qgaEd = offer worship, I8 ficd SIRTE®MT = of those ever-steadfast ones, N1 &HH =
requirements and protection, S8R ST&H = | carry.

Even a person who has led a bad life earlier, if he chooses God instead of the world, he will
become a saint soon. The next two verses mention that.

%3 1| Y FIUEN AT AHA-IIE |
ARE g Hedeq: Greaaiaal & @: 1| %2 ||
43. api cetsuduracaro bhajate mamananyabhak |
sadhureva sa mantavyah samyagvyavasito hi sah |l 9-301|
1M = even, %l?l\z if, §gUER: = a person who has the worst conduct, WA = worships, A
= Me, S1<a¥T& = seeking nothing else, |TY: T &: H«d=d: = he should be considered a
saint only, €<% =aa: i€ |: = (because) he has made the right resolution.
w9y || forsd el i ara=atfed PR T=aid |
hiedd AT = B ¥rh: JOTRAl 1| %-3¢ I
44. ksipram bhavati dharmatma sasvacchantim nigacchati |
kaunteya pratijanihi na me bhaktah pranasyati 1 9-3111
féT = very soon, Wafd = (he) becomes, SFICAT = a noble person, T%ad_ AfeaH fFRT=ald =
attains lasting peace, Flead = Arjuna, i = declare (to all), T Wh: = My devotee
never, SUTRATA = perishes.
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& quT: - dhyana yogah

Meditation can be towards one of the following:

(1) calm the mind, develop concentration or form a personal relationship with God

(2) assimilate the Vedantic teaching after learning it from a Guru
The former is called Upasana. The latter is called Nididhyasana. The preparatory steps are
almost the same for both. They are presented in detail in the next few verses.

Q4 1| AT A AAqHIH &Y feerd: |
TeRTh! Tl FRRIRTRTE: | §-2o |
45. yogi yufijita satatamatmanarh rahasi sthitah |
ekaki yatacittatma nirasiraparigrahah || 6-101|
T = a yogi, A = should engage, §ddH. = constantly, AL = the mind, &R =
solitude, f&&ra: = remaining, T&I = alone, JARICHT = with a restrained mind and body,
feRmait: = without any desire, STIRE: = without any possessions.

N AN~

¥& Il @T Rl Hd8I Y Ww |
AT A TSTTERIRE I &-99 1
46. Sucau deSe pratisthapya sthiramasanamatmanah |
natyucchritarh natinicar cailajinakusottaram |1 6-1111
=41 = in a clean, 321 = place, TSI &R = one should firmly place, IETH AH: = his
own seat, 9 = not, ¥ = too, IFEAH_ = high, T = nor, 3 = too, A=H = low, & A F1

= which consists of cloth, skin, grass, STH = one over the other.
o Ne
89 HEIEFI"JI IF-I W Wﬂw I
dl-llthllel g\‘r\rqlﬂlill-lld-llcl‘\{b&q Il &R

47. tatraikagram manah krtva yatacittendriyakriyah |

upavidyasane yuijyadyogamatmavisuddhaye || 6-121|
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T = there, THITH_HA: Ficdl = making the mind one-pointed, Id 7= gfega %A: = having
controlled the activities of the mind and sense organs, Il = sitting, M = on the seat,
g>d1d_ = should practice, 51‘11-1= dhyaana yoga, 3TcH l%@%?\ir = for mental purity.
Q¢ || TH FRERRE TREeEe e |
qEVET AT & fRremaomae l §-93 1l
48. samarh kayasirogrivarh dharayannacalarm sthirah |
sampreksya nasikagram svarm diascanavalokayan || 6-131|
HHH = aligned, %™ = body, RN = head, iﬁaﬂ\z neck, YA = holding, 3T=&H = steady,
f&=R: = firm, T¥9&F = one should look at, FTRIHT 1T &9 = one’s own tip of the nose (as it
were), lgz1: = Cﬂ?la@lmz and not looking around.
%R || SRITTcHT R TeRfisiaraTiad feerd: |
T GO Al Ik ST HoaL: |1 &9 1
49. prasantatma vigatabhirbrahmacarivrate sthitah |
manah sarhyamya maccitto yukta asita matparah || 6-141|
TR ATCAT = with a calm mind, ST = without anxiety, SR =id R&a: = remaining
in the vow of celibacy, #F: HJ¥ = restraining the mind, ¥ 7= = with the mind (fixed)
on Me, g&: = the disciplined one, T = should sit, A4 9: = with Me as the supreme

goal.

. C N
“o || g cUAHI e R HEITH H[RIY: |
AN I N N
- Y HHedd: |l &-RY I
50. sankalpaprabhavankamarstyaktva sarvanasesatah |
manasaivendriyagramar viniyamya samantatah || 6-24|
HgeU 9HAT kM = desires born out of fancies, ca<l Hﬂfﬂﬂﬁﬂﬁ: = all being completely
given up, IFET = by the mind, & = certainly, Ef*&d I™H_= the group of sense organs,

oo - .
THI = one should restrain, @H«dd: = from all sides.
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4g || 21l TG TEAT RPN |
ATCHEE T Fcal A FRRIE Feqaq &34 1
51. $anaih $anairuparamed buddhya dhrtigrhitaya |

atmasarmstharh manah krtva na kificidapi cintayet || 6-2511
S

el: 2: = gradually, ST = one should withdraw, 81T = by the intellect, gt Eiaan =
which is endowed with the will, 3Tcq & #4: hedl = making the mind abide in the Self, 9

oo oo hnY . -
TR 3TV H=ddd = should not think of anything else.
NN
WR || Il Tal M AqTaSH T |
N e N =~ AN
dAEAdl HYFIAGIcHAAT G20 d4d Il &-R§& |l
52. yato yato niécarati manascaficalamasthiram |
tatastato niyamyaitadatmanyeva vasam nayet || 6-261|
gd: Id: = due to whichever reason, F=Rfd A4 = the mind goes out, = = fickle, R,
= unsteady, dd: ad: = from there, f@¥ = restraining, Tad = this, Al W& T7M_ "4 =

must be brought under the control of the intellect only.

The culmination of Upasana:
[a RN aN S < haN
w3 || I7 & Alesaey 7 FACATTAC |
. ~ N N
HH%E;GHH«QIH“I T eEdg=dd Il §-%

53. yada hi nendriyarthesu na karmasvanusajjate |

sarvasankalpasannyasi yogartdhastadocyate || 6-41|
gl = when, & = indeed, ?ﬁ?{q aﬁg = neither in sense gratification, | ﬂ%ﬁt{j’, =nor in
(their) pursuits, SHEIE%I = is interested, Hﬁgﬂﬁq "=t = renouncer of all fancies, TRT
3&<: = one who has reached dhyaana yoga, dgl = then, I=4d = is said to be.

The culmination of Nididhyasana:

Y@ || STRTeaHE B AR GEgd |

N A

WWW@WIIQQGII
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54. prasantamanasam hyenar yoginarm sukhamuttamam |
upaiti $antarajasam brahmabhtitamakalmasam |1 6-271 |
TR A=EH_ = whose mind is totally calm, & = certainly, T = to this, TR = yogi,
g@H_ 3IaHH_ = the highest bliss, Y = comes, J=d EHH = whose agitations have
subsided, si&T ¥dH = who has become Brahman, 3TseHY¥H = who is free from impurities.

[H - jAianam

All activities are only preparations for knowledge.
bl
W || HlegHHATAITS AT I |
¢ (W aN 3 < haN o ha¥
Hd HIES Ui I RERTYT 1| 9-33 1
sarvar karmakhilarh partha jiiane parisamapyate || 4-33 ||
S31?3“?{\: greater, Se9HATd_ I=id_= than the sacrifice involving materials, S I=1: = (is)
pursuit of knowledge, 94=d9 = Arjuna, Fﬁﬁlz all, FH = activities, GT'IiEIEorq\z without
exception, 1 = Arjuna, aﬁ IREATE = attain their culmination in knowledge.

Three levels of knowledge are presented in the next three verses.
UG || Y Tk HTEHEIGeN |
AT TRy dogie oty | a1l 9¢-Ro I
56. sarvabhiitesu yenaikarm bhavamavyayamiksate |
avibhaktarmh vibhaktesu tajjfianarh viddhi sattvikam || 18-201
ad 35[?[3 I Wmméaﬁ = by which one sees the non-dual imperishable Self in
all beings, ST'IT\:DFFH; (which is) undivided, ﬁ?ﬁg = in all the divided beings, a&mﬁﬁ
= know that knowledge, @Ta=H = as the highest.
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we || JERFEA d Il ARRIEgH R |
AR Ty 3y doae SR TR 26— I
57. prthaktvena tu yajjfianarh nanabhavanprthagvidhan |
vetti sarvesu bhiitesu tajjiianar viddhi rajasam |1 18-2111
QeRia d Id, JFH AW 9o fSar 3 = but that knowledge by which one sees the
various jivas as different, Fﬁg =in all, ?1?!3 = beings, dd_FH_ffg TH = know that
knowledge as lower.
Y¢ || T FeRaHNARE ThHEdH |
IdarElaeed o dTAHEEERAE |l 2¢6-R |
58. yattu krtsnavadekasminkarye saktamahaitukam |
atattvarthavadalparh ca tattamasamudahrtam |1 18-22]|
gd_ d = but that (knowledge) which, :c®&dd = considers everything (centered), QEF'\IFHT-I\: in
one, Fd = body, @<RH = (and) attached (to it), G%@?{z which is unreasonable, aqawﬁa&

= untruthful, 3e9H ¥ = and petty, dd_= that (knowledge), dHTH Sql&dH = is said to be the
lowest.

What is knowledge?It is presented in two verses.
N

\
R || AT &S Bich &RER Ud 7 |
o = ~
&R: G T+ FEEAISE T¥A 1| 428 I
59. dvavimau purusau loke ksarascaksara eva ca |
ksarah sarvani bhitani kitastho'ksara ucyate |1 15-16 ||
A D 2 .. = . .
gl FHI = these are two, &NI = (levels of) personalities, @< = in the world, &T: = perishable,
o = and, T8 = imperishable, T = certainly, & = and, & G HETFﬁ = the perishable is

in the form of all living entities, HEE: [ I = deeper (causal) personality is called

the imperishable.
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go || SdH: Jo¥tcdy: LIU-II(':ICgQIth I
q BIHTAATES STcd=ad T | 9429 |
60. uttamah purusastvanyah paramatmetyudahrtah |
yo lokatrayamavisya bibhartyavyaya i$varah |1 15-17 ||
STH: = the supreme, 3&9: = personality, g 3%3: = is different (from the perishable and
imperishable), T 3TcHT 2fd Igd: = it is called the Supreme Self, T = who, 3% 4
ITE=A = by entering the three worlds (of waking, dream and sleep), foafd = is maintaining
(them), =34 = it is the inexhaustible, 3% = the Lord.

Seeing the One-ness is knowledge. This is emphasised again.
§2 || FGT VAT HITHFRETHIIZA |
qd U 9 R a&t §F9ad a7 1l 833 |
61. yada bhitaprthagbhavamekasthamanupasyati |
tata eva ca vistararm brahma sampadyate tada [1 13-31 ||
gl = when, Yd 3% HTEIH = the separate identities of living beings, W\ﬂwﬁ = are
seen as existing in the one Self, ad: Td = AR = their emergence is seen as from that one

Self alone, s’ I dal = then one becomes Brahman.

Knowledge is freedom.
o o <
&R I AT =R [UTcATHHICHTIHAY ¢ |
N o NN e o N
TEAISTY RIFdd 7 FUT A f5eTd 1 g3-R
62. anaditvannirgunatvatparamatmayamavyayah |
Sarirastho'pi kaunteya na karoti na lipyate || 13-32 ||
I, = Being birthless, FRJUcaTd. = and without attributes, T STICHT TEH = this
Supreme Self, 3T&94: = is changeless, TXREA: MU = though dwelling in the body, Fiead =
Arjuna, 9 FUTd = it never acts, 71 f&%d = nor is affected.
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g JuT: - jiana yogah

The discipline and preparations of knowledge are presented.

o o (X o C
& WWT Qﬂ'l_cﬂ'l?la:[\l
¢ N+« N ¢
W 3 CHTCHE S || R-< |
63. amanitvamadambhitvamahirsa ksantirarjavam |
acaryopasanarm Saucarh sthairyamatmavinigrahah |1 13-81|
IHTca®_ = humility, STERTc@d. = unostentatiousness, ST&ET = nonviolence, &fed: =
forbearance, am%m\z integrity, mﬁhm: service to the teacher, fﬁ%ﬂ{: purity, @1031
= steadfastness, 31T fFTE: = self-control,
RN .
&% || SEATYY HEIHRHR TF I |
o haN <
STeHH ST W NIdaRITH I -1
64. indriyarthesu vairagyamanahankara eva ca |
janmamrtyujaravyadhiduhkhadosanudaréanam |1 13-911
T aﬁg%{lﬂl = detachment from the sense objects, 3[EgN: Wd & = and absence of
egoism, ST#H Hcg S Gl B} EC ?{lﬁl aﬁa’-ﬂ?l = observing the defects and pain in birth, death,
old age and disease,
o o\ o\
&4 || THREANSE: PPEURICY |
o\ 03 o\ o\ [aNaN o
[dcd F GHEACHHENRIYY 1l 93— 1l
65. asaktiranabhisvangah putradaragrhadisu |
nityarh ca samacittatvamistanistopapattisu || 13-101|
IMh: = dispassion, AT = non-identification with, I = son, g = wife, & ?HTT%Eg =
home, etc., @™ = = and always, &1 F=ica¥_ = being equanimous, S8 = in the desirable,
31@® = and undesirable, SUAY = situations,
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§& || A TegaR M FRAAETRUT |
e rca AR arst-ETe, || 23-92 I
66. mayi cananyayogena bhaktiravyabhicarini |
viviktadeSasevitvamaratirjanasarnsadi || 13-1111
Ay T e AF = undivided attention to Me, ¥ith: SFEERMTIRUN = unswerving devotion,
fafers 3a1 @facad = seeking seclusion, ®Rfd: = non-indulgence, Si9 @@ = in (worldly)
people’s company,

89 || ST ﬁ@ﬂﬁ@%&l

[ oS a NN

TSR TIEHET Fgais«aT Il 93-¢R |

67. adhyatmajfiananityatvar tattvajfianarthadaréanam |

etajjidanamiti proktamajfianarh yadato'nyatha |1 13-12]|
STHTcH ﬁ-l?qmz constant Self-enquiry, dcagi« aref aif:n{: having sight on the value

of Self-knowledge, Tad_ = all this, < 3fd ‘JTFFFI; is said to be jnana (yoga), STRTH dd_
37d: AYAT = that which is opposed to this is not jnana yoga.

We have to approach a Guru to get knowledge.
[aNlaN o AN o N
&< |l dighs HUTHIdA YRYEA 9997 |
N o haN (3 o o
SUqgdled d I allddbdrdqud: Il ¥-3% |l

68. tadviddhi pranipatena pariprasnena sevaya |

upadeksyanti te jianarh jiianinastattvadarsinah |1 4-34 ||
aﬁ\ﬁf\ﬁ = may you understand That, SfTaTe = by prostration, qRYSH = by proper enquiry,
FFT = by service, SHSEIT=d = (they) will teach, I = to you, FTH.= knowledge, FeA: = the
wise, dxd F{'I%f?[: = knowers of truth.

The pre-requisites and benefit of knowledge is given.
& haN . o N
& I HEAIGH I dcdl: HYdlegd: |
. . o [aNiaN o o
I Asedl QU RAMedHEWUTRT=SId 1| 8-3% 1l
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69. sSraddhavamllabhate jiianar tatparah samyatendriyah |
jiianam labdhva param $antimacirenadhigacchati |1 4-39 ||
eI = one who has faith, S = attains, ¥ = knowledge, dca¥: = one who is devoted,
dad gfes9: = one whose sense organs and organs of action are restrained, &= @eedl =

having attained knowledge, 9i ZMfed TRRUT SARETESM = attains supreme peace very soon.

The three steps to knowledge — hearing, understanding and assimilating — are listed.
9o || d&\&Q(-dQICHI-I{-dI??IBI(-dc‘-I(MUIIZ |

TSGR SITHRTITReST: 1| 429 ||

70. tadbuddhayastadatmanastannisthastatparayanah |

gacchantyapunaravrttim jiiananirdhatakalmasah |1 5-17 |1
dd_ J€d: = those who have the knowledge of Brahman, dd_S3TlcHIH: = who have the
knowledge of Brahman as the Self, @d_f8T: = who are established in That, dd_9C=oN: =
who have That as the supreme goal, T=afd = attain, "G = freedom from rebirth and
further seeking of moksha, g ﬁ‘%l “heHST: = whose impurities are completely destroyed
by knowledge.

The Absolute and the way to reach it are summarized.
haN [aSa\y . < ha¥
92 Il J cd&HIAGIIHYh YII™d |

IR = FEEIESgad |l -3 I

71. ye tvaksaramanirde§yamavyaktar paryupasate |

sarvatragamacintyar ca kiitasthamacalandhruvam |1 12-311
g d = but those who, Bimaﬁfﬁ%q W‘i@mﬁ = meditate upon (the Absolute as) the
imperishable, indefinite, unmanifest, HH%ITI'J-T; all-pervading, aﬁmz incomprehensible,
= and, HIEIH = unchanging, 3TESH = immovable, 99H = eternal,
O3 || FFEEfeeaaT |9 GHged: |

d TTgafed ATHE SEARed T 1l -9 I
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72. sanniyamyendriyagramarm sarvatra samabuddhayah |
te prapnuvanti mameva sarvabhiatahite ratah || 12-41|
|RRE = having restrained, 3fed T = all the senses, @9 @9 T&J: = being even-

minded towards all, d = they, Igal~d = achieve, ATH = Me, @9 = certainly, a4 d fat Tam:

= being interested in the welfare of all.

Gita teaching finishes by asking for complete surrender.
93 || FATHIFIRATT HHE IR o |
IE AT GETTRT AT AT Z: || 9¢-68 |
73. sarvadharmanparityajya mamekarn $aranarh vraja |
aham tva sarvapapebhyo moksayisyami ma sucah |1 18-6611
ad ‘o‘lﬂfHﬂﬁFQFq = (mentally) abandoning (the fruit and doership of) all good (and bad)
actions, AT W= AU =S = surrender your identity completely to Me (the Self), 3%@H = I,
A G T WA = will free you from all (good and) bad results, ®T = do not,

= worry.

o Y =
TS FEY IaWdage J9:

ZR: % I Td) =t FemduTEEg |
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He who hates no creature, who is friendly and compassionate to all, who is
free from attachment and egoism, balanced in pleasure and pain,
forbearing and forgiving, ever content, steady in meditation, self-
controlled, possessed of firm conviction, with mind and intellect dedicated
to Me, he, My devotee, is dear to Me.

Bhagavad Gita — 12.13, 12.14

http://www.practicalphilosophy.in



